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[1:514] Be-Reshit

holy unification should contemplate the flame ascending from a glowing
ember or a burning candle.”**’ For flame ascends only [51a] when grasped by
coarse substance.

“Come and see! In a flame ascending are two lights: one, a white light,
radiant; the other, a light tinged with black or blue."*** The white light is
above, ascending unswervingly, while beneath it is the blue or black light, a
throne for the white, which rests upon it, each embracing the other, becoming
one. This black light colored blue, below, is a throne of glory for the white—
here lies the mystery of the thread of blue.'**> This blue-black throne is
grasped by another substance below, so it can flame, arousing it to embrace
the white light."**® Sometimes this blue-black turns red,"**” while the white
light above never wavers, constantly white. This blue one, though, changes
color: sometimes blue or black, sometimes red. This is grasped in two direc-
tions: above, by that white light; below, by what lies beneath, by which it is
fueled, primed to glow. This constantly consumes and devours what is placed
beneath it, for the blue light consumes anything cleaving below, anything it
rests upon, since by nature it consumes and devours. On it depends destruc-
tion and death of all."***

“So it consumes anything cleaving below, while that white light hovering
over it never devours or consumes, nor does its light waver. Therefore Moses
said, ‘For YHVH your God is a devouring fire—really devouring, devouring and

1343. candle X1 (Botsina), “Lamp,” ‘... Whoever fulfills the mitsvah of tsitsit (the

employed by Targum Ongelos (e.g., Exodus
27:20; 30:7-8) to render the Hebrew word 11
(ner), “lamp” and later “candle.”

Wax candles are discussed in a thirteenth-
century treatise commissioned by Alfonso X
of Castile (1252-1284); see Libro del saber de
astrologia (University of Madrid MS 156),
fol. 194r. See Bereshit Rabbah 8s:4; Tosafot,
Shabbat 20D, s.v. ad kan; Zohar 1:83b.

1344. a white light...a light tinged with
black or blue Symbolizing, respectively,
Tif'eret and Shekhinah. The last sefirah has no
light of Her own but reflects the light of the
other sefirot.

See Zohar 1:12a, 77b, 83b. On Shekhinah
and the color blue, see the next note; Zohar
2:139a, 152a-b.

1345. the mystery of the thread of blue
The blue thread woven into the tassels of
one’s garment, according to Numbers 15:38.
See Sifrei, Numbers 115: “Rabbi Me’ir says,

“tassel”) is considered to have greeted the
face of Shekhinah, as it were; for blue resem-
bles the sea, and the sea resembles the sky,
and the sky resembles the Throne of Glory.””

1346. another substance below... The
flame of the candle (or lamp) feeds on the
wick and wax (or oil). Similarly, Shekhinah
feeds on the realms beneath Her and is
thereby enabled to flame and unite with
Tif’eret.

1347. Sometimes this blue-black turns
red When Shekhinah is influenced by Gevu-
rah, the attribute of strict judgment, She is
tinged with its color: red.

1348. destruction and death of all She-
khinah is identified with the Tree of Knowl-
edge of Good and Evil, which—according
to Seder Eliyyahu Rabbah s—is called the
Tree of Death, because when Adam and Eve
ate its fruit, death ensued. See Genesis 2:17;
Zohar 1:35b.
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consuming anything found below. That is why he said your God, not our God,
for Moses inhabited that white light above, which does not consume or
devour."*

“Come and see: The only arousal kindling this blue light, to be grasped by
the white light, is Israel cleaving below.'**°

“Come and see: Although by nature this blue-black light consumes any-
thing cleaving below, Israel cleaves below and abides enduringly, as is written:
You, cleaving to YHVH your God, are alive. To YHVH your God, not our God;
to YHVH your God, to that blue-black light devouring, consuming whatever
cleaves below—yet you cleave and endure, as is written: alive every one of you
today.

“Above the white light hovers a concealed light, encompassing it."*>' Here
abides supernal mystery. You will discover all in the ascending flame, wisdoms

of the highest.”'’>

Rabbi Pinhas approached and kissed him, saying, “Blessed be the Compassion-
ate One, that we happened to meet here.”

They escorted Rabbi Pinhas for three miles.'*>> When Rabbi Shim’on and
the Companions returned, he said, “What we have discussed is a mystery of
wisdom concerning holy unification, for the final i1 (he) of the holy name is

blue-black light, grasped by i1 (yod, he, vav), radiant white light.

1349. your God, not our God... Moses
specified your God, indicating the sefirah
pertaining to Israel, namely, Shekhinah, who
devours and consumes. Moses, himself, at-
tained the rung of Tif'eret, the white light,
who does not consume.

See Zohar 2:79b; Moses de Leon, Sefer ha-
Mishqal, 67.

1350. Israel cleaving below Their devo-
tion fuels the passion of the divine couple.

1351. Above the white light hovers a con-
cealed light... The encompassing light of
Binah, the Divine Mother.

1352. You will discover all in the ascend-
ing flame... See the remark of the nine-
teenth-century physicist Michael Faraday at
the beginning of his Chemical History of a
Candle: “There is not a law under which any
part of this universe is governed which does
not come into play and is touched upon in
these phenomena. There is no better, there
is no more open door by which you can

1354

enter into the study of natural philosophy,
than by considering the physical phenomena
of a candle.”

1353. for three miles According to Rav
Sheshet (BT Sotah 46b), one should escort
his teacher a distance of a parasang. A dis-
tinguished teacher, however, is to be escort-
ed for three parasangs. (The Greek parasang
equals about 3.5 miles.)

See Pesigta de-Rav Kahana 18:5; Bereshit
Rabbah 32:10; Zohar 1:87a, 96b, 150b; 2:14a,
164a, 187a; 3:8b.

1354. the final 11 (he) of the holy name...
The name mm (YHVH) represents the en-
tirety of the sefirot: » (yod) symbolizing the
primordial point of Hokhmah; the feminine
marker i1 (he) symbolizing Binah, the Divine
Mother; 1 (vav), whose numerical value is six,
symbolizing Tif'eret and the five sefirot sur-
rounding Him (from Hesed to Yesod); and
the final i1 (he) symbolizing Shekhinah. Here
Rabbi Shim’on focuses on the final i1 (he),
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been said.'*”® At that moment the erect stature of Adam diminished by one

hundred cubits.'*** Separation ensued, Adam was arraigned, earth was cursed,

as we have established.”

He drove out DIXiT NX
(et ha-adam), Adam (ibid., 24).14*°

out nx (Ft)—precisely!'*” Who drove

1433. fig leaves...they discovered every
kind of sorcery... According to Rabbi Ne-
hemiah (BT Berakhot 40a), Adam and Eve
sinned by eating from the fruit of a fig tree.
The leaves of this Tree of Knowledge convey
the knowledge of magic. See Zohar 1:56a,
63b, and 36b: “Once they knew of this world
and clung to it, they saw that this world is
conducted by those leaves of the tree. So
they built themselves a stronghold, fortifying
themselves with them in this world, discov-
ering every kind of magic. They sought to
gird themselves with the weapons of those
leaves of the tree for protection.” Cf. BT
Bava Metsi’a 114b.

“The one below” apparently refers to the
demonic realm, though perhaps to Shekhi-
nah, identified with the Tree of Knowledge
and split off from the other sefirot by
Adam’s sinful act. See Zohar 1:35b—36a, 52a,
and below.

1434. the erect stature of Adam dimin-
ished... See BT Hagigah 12a: “Rabbi El’a-
zar said, ‘Adam extended from earth to
heaven. ... As soon as he sinned, the blessed
Holy One placed His hands upon him and
diminished him....” Rabbi Yehudah said
in the name of Rav, ‘Adam extended from
one end of the world to the other....As
soon as he sinned, the blessed Holy One
placed His hand upon him and dimin-
ished him.”

See Bereshit Rabbah 12:6: “Rabbi Aivu
said, ‘His stature was reduced to one hun-
dred cubits....Rabbi Shim’on said, ‘[His
stature was originally] two hundred cubits.””
Cf. Sifra, Behuqqotai 3:3, 111b; BT Bava Batra

Rabbi El’azar said, “We do not know

who divorced whom: if the blessed

Holy One divorced Adam, or not.'***

But the word is transposed: He drove
out £t? Adam. Adam actually drove

75a; Sanhedrin 100a; Aragim 6 (Otsar Mid-
rashim 1:70—71); Zohar 1:142b; and Rashbam,
Bava Batra 75a, who suggests, matching the
view here, that his original stature was two
hundred cubits and was reduced by half.

For Iranian and Gnostic parallels, see
Altmann, “The Gnostic Background of the
Rabbinic Adam Legends”; Urbach, The
Sages, 227-32.

1435. He drove out n1Rn nx (et ha-adam),
Adam  Literally, He drove out the human.
The preceding verse reads similarly: YHVH
Elohim expelled him from the Garden of Eden.
The apparent redundancy stimulates the fol-
lowing mystical midrash.

1436. We do not know who divorced
whom... Several midrashim interpret the
biblical word wnam (vaygaresh), He drove out,
in the sense of pwm (geirushin), “divorce.”
See Bereshit Rabbah 21:8; Midrash Avkir, in
Yalqut Shim’oni, Genesis, 34; and Seder Eliy-
yahu Rabbah 1: “He drove out Adam. This
teaches that the blessed Holy One divorced
him like a wife.” Cf. Zigquqin de-Nura, ad
loc.; and Midrash ha-Gadol on this verse:
“This teaches that he was divorced like a
wife divorced from her husband because of
some indecency.”

Adam’s harmonious and intimate rela-
tionship with God is ruined by sin. Rabbi
El’azar adopts this midrashic view but reas-
signs the roles.

1437. NR (Et)—precisely! Grammatical-
ly, the accusative particle nx (et) has no as-
certainable independent sense, but Nahum
of Gimzo and his disciple Rabbi Akiva
taught that when et appears in a biblical
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out Ft!'**® Consequently it is written: YHVH Elohim expelled him from the
Garden of Eden (ibid., 23). Why did He expel him? Because Adam drove out

Et, as we have explained."**’

“He placed [. .. the cherubim] (ibid., 24).'**° He installed them in this site; he
was the cause, closing pathways, inflicting punishment on the world, extending

curses from that day on.'**!

verse, it amplifies the original meaning. See
BT Pesahim 22b; Hagigah 12a.

Here, as often in the Zohar, nx (et) be-
comes a name of Shekhinah, who comprises
the totality of divine speech, the entire al-
phabet from x (alef) to n (tav). See Zohar
1:29b, 247a; 2:90a, 135b; and the Christian
parallel in Revelation 1:8: “I am alpha and
omega.”

1438. Adam actually drove out Et! By
dividing the biblical sentence, He drove out
nK (et) Adam, into two units, Rabbi El’azar
transforms its meaning. The first unit con-
sists of: He drove out nx (et). The second
unit identifies the subject of the sentence,
which is shockingly not God, but Adam.
His sin consists in divorcing Shekhinah.

In the Zohar, the exact nature of Adam’s
sin is a tightly guarded secret; the biblical
account of the Garden story is seen as hiding
the true meaning. See ZH 19a (MhN), where
Rabbi Shim’on recounts a conversation he
had with Adam while selecting his future site
in Paradise: “Adam ... was sitting next to me,
speaking with me, and he asked that his sin
not be revealed to the whole world beyond
what the Torah had recounted. It is con-
cealed in that tree in the Garden of Eden.”
The Tree of Knowledge of Good and Evil
symbolizes Shekhinah. Adam’s sin was that he
worshiped and partook of Shekhinah alone,
splitting Her off from the other sefirot and
divorcing Her from Her husband, Tiferet, the
Tree of Life. See Zohar 1:12b, 35b—36a, 221a—
b; Scholem, Major Trends, 231—32, 236, 404—s5,
n. 105; Tishby, Wisdom of the Zohar, 1:373—76.

On the psychological plane, the sin corre-
sponds to the splitting off of consciousness
from the unconscious. See Jung, Collected
Works, 8:157; Neumann, Origins and History

of Consciousness, 102—27; Jaynes, Origin of
Consciousness, 299; cf. Scholem, Major
Trends, 216, 236—37.

By his midrashic transposition, Rabbi
Elazar teaches that Adam divorced Shekhi-
nah, divorcing Her from Tif'eret and conse-
quently also from himself. See above, page
294: “When Adam sinned by eating from the
tree,...he caused a defect, separating the
Woman from Her Husband.” Cf. Isaiah 50:1:
Because of your transgressions your mother
was divorced. See Bereshit Rabbah 19:7:
“Rabbi Abba son of Kahana said, ‘The
essence of Shekhinah was in the lower realms.
As soon as Adam sinned, it withdrew to the
first heaven.”” Cf. Nahmanides on Genesis
3:8; Gikatilla, Sha’arei Orah, 15-17.

Adam’s sin has driven Shekhinah from the
Garden and dissolved Her union with Tiferet,
so She finds Herself abandoned in a no-
man’s-land. Meanwhile, as a result of his sin,
Adam is banished from the Garden. Wan-
dering outside, he finds Shekhinah, and to-
gether they go into exile. See Zohar 3:114a—
115b, and 1:237a: “Come and see the secret of
the word: Adam was caught in his own sin,
inflicting death upon himself and the whole
world, causing that tree with which he sinned
to be divorced, driven away with him, driven
away with his children forever, as is written:
He drove out nx (et) Adam.”

1439. Consequently it is written... The
apparent redundancy is eliminated. Adam
was expelled because he divorced Shekhinah.

1440. He placed... The verse continues:
east of the Garden of Eden the cherubim and
a blazing, ever-turning sword to guard the
way to the Tree of Life.

1441. He installed them... As in the be-
ginning of the verse, the subject is not God
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SOME YEARS AGO, I began to study the Torah. As my facility with the text
grew, I pursued the midrashic literature of the rabbis, and the interpretations of
the classic medieval commentators. Eventually, I began to inquire about mystical
commentaries on the Torah. I turned to the Zohar, seeking an English transla-
tion of its original Aramaic. I soon learned that previous translations not only
were incomplete but also had been undertaken in the early twentieth century.
Therefore, they did not reflect the enormous advances in scholarship since
made by Gershom Scholem and his students. It was at this point that I realized
how much I wanted to be able to study the Zohar from an English translation
that would draw upon the research and scholarship of the past half-century. I
determined to sponsor such a translation; the book you hold in your hands is
the result.

By its nature and purpose, the Zohar is difficult to penetrate. For hundreds
of years it was inaccessible to all but a few. Furthermore, after the Sabbatean
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about the potency of mystical ideas; leaders were anything but eager to pro-
mulgate the Zohar. Even with the rise of Hasidism as a mystically based move-
ment starting in the eighteenth century, the Zohar remained a closed book.
Consequently, bringing the Zohar to the English-reading public was—and con-
tinues to be—a complex, challenging task.
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every page of his translation of the Zohar. His scholarship, his artistry, and his
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